“The Cost of Discipleship”

by Dietrich Bonhoeffer   (New York, NY: Touchstone 1959)


p. 43-45 
CHEAP GRACE is the deadly enemy of our Church. We are fighting to-day for costly grace.

Cheap grace means grace sold on the market like cheapjacks’ wares. The sacraments, the forgiveness of sin, and the consolations of religion are thrown away at cut prices. Grace is represented as the Church’s inexhaustible treasury, from which she showers blessings with generous hands, without asking questions or fixing limits. Grace without price; grace without cost! The essence of grace, we suppose, is that the account has been paid in advance; and, because it has been paid, everything can be had for nothing. Since the cost was infinite, the possibilities of using and spending it are infinite. What would grace be if it were not cheap?

Cheap grace means grace as a doctrine, a principle, a system. It means forgiveness of sins proclaimed as a general truth, the love of God taught as the Christian "conception" of God. An intellectual assent to that idea is held to be of itself sufficient to secure remission of sins. The Church which holds the correct doctrine of grace has, it is supposed, ipsa facto a part in that grace. In such a Church the world finds a cheap covering for its sins; no contrition is required, still less any real desire to be delivered from sin. Cheap grace therefore amounts to a denial of the living Word of God, in fact, a denial of the Incarnation of the Word of God.

Cheap grace means the justification of sin without the justification of the sinner. Grace alone does everything, they say, and so everything can remain as it was before. "All for sin could not atone." The world goes on in the same old way, and we are still sinners "even in the best life" as Luther said. Well, then, let the Christian live like the rest of the world, let him model himself on the world’s standards in every sphere of life, and not presumptuously aspire to live a different life under grace from his old life under sin. That was the heresy of  the enthusiasts, the Anabaptists and their kind. Let the Christian beware of rebelling against the free and boundless grace of God and desecrating it. Let him not attempt to erect a new religion of the letter by endeavoring to live a life of obedience to the commandments of Jesus Christ! The world has been justified by grace. The Christian knows that, and takes it seriously. He knows he must not strive against this indispensable grace. Therefore—let him live like the rest of the world! Of course he would like to go and do something extraordinary, and it does demand a good deal of self-restraint to refrain from the attempt and content himself with living as the world lives. Yet it is imperative for the Christian to achieve renunciation, to practice self-effacement, to distinguish his life from the life of the world. He must let grace be grace indeed, otherwise he will destroy the world’s faith in the free gift of grace. Let the Christian rest content with his worldliness and with this renunciation of any higher standard than the world. He is doing it for the sake of the world rather than for the sake of grace. Let him be comforted and rest assured in his possession of this grace—for grace alone does everything. Instead of following Christ, let the Christian enjoy the consolations of his grace! That is what we mean by cheap grace, the grace which amounts to the justification of sin without the justification of the repentant sinner who departs from sin and from whom sin departs. Cheap grace is not the kind of forgiveness of sin which frees us from the toils of sin. Cheap grace is the grace we bestow on ourselves. 
Cheap grace is the preaching of forgiveness without requiring repentance, baptism without church discipline, Communion without confession, absolution without personal confession. (Bolding Added) Cheap grace is grace without discipleship, grace without the cross, grace without Jesus Christ, living and incarnate.

Costly grace is the treasure hidden in the field; for the sake of it a man will gladly go and sell all that he has. It is the pearl of great price to buy which the merchant will sell all his goods. It is the kingly rule of Christ, for whose sake a man will pluck out his eye which causes him to stumble; it is the call of Jesus Christ at which the disciple leaves his nets and follows him. 

Costly grace is the gospel which must be sought again and again, the gift which must be asked for, the door at which a man must know. It is costly because it costs a man his life, and it is grace because it gives a man the only true life. It is costly because it condemns sin, and grace because it justifies the sinner. Above all, it is costly because it cost God the life of his Son: “ye were bought at a price,” and what has cost God much cannot be cheap for us. Above all, it is grace because God did not reckon his Son too dear a price to pay for our life, but delivered him up for us. Costly grace is the Incarnation of God.

Costly grace is the sanctuary of God; it has to be protected from the world, and not thrown to the dogs. It is therefore the living word, the Word of God, which he speaks as it pleases him. Costly grace confronts us as a gracious call to follow Jesus, it comes as a word of forgiveness to the broken spirit and contrite heart. Grace is costly because it compels a man to submit to the yoke of Christ and follow him; it is grace because Jesus says: “My yoke is easy and my burden is light.”
p. 50 
Luther had said that all we can do is of no avail, however, good a life we live. He had said that nothing can avail us in the sight of God but “the grace and favour which confers the forgiveness of sin.” But he spoke as one who knew that at the very moment of crisis he was called to leave all that he had a second time and follow Jesus. The recognition of grace was his final, radical breach with his besetting sin, but it was never the justification of that sin. By laying hold of God’s forgiveness, he made the final, radical renunciation of a self-willed life, and this breach was such that it led inevitably to a serious following of Christ. (Bolding Added). He always looked upon it as the answer to a sum, but an answer which had been arrived at by God, not by man. (*note: He is saying that God forgave the sinner, not the sinner is forgiven because He believes it to be true.) But the his followers changed the “answer” into the data for a calculation of their own. That was the root of the trouble. If grace is God’s answer, the gift of the Christian life, then we cannot for a moment dispense with following Christ. (*note: The gift is directly connected with our following Christ. So long as Christ is ours, the gift is ours.) But if grace is the data for my Christian life, it means that I set out to live the Christian life in the world with all my sins justified beforehand. I can go and sin as much as I like, and rely on this grace to forgive me, for after all the world is justified in principle by grace. I can therefore cling to my bourgeois secular existence, and remain as I was before, but with the added assurance that the grace of God will cover me. It is under the influence of this kind of “grace” that the world has been made “Christian,” but at the cost of secularizing the Christian religion as never before. The antithesis between Christian life and the life of bourgeois respectability is at an end. The Christian life comes to mean nothing more than living in the world and as the world, in being no different from the world for the sake of grace. The upshot of it all is that my only duty as a Christian is to leave the world for an hour or so on a Sunday morning and go to church to be assured that my sins are all forgiven. I need no longer try to follow Christ, for cheap grace, the bitterest foe of discipleship, which true discipleship must loathe and detest, has freed me from that. (*note: Basically what he is saying is that grace is not an excuse to go on sinning. Grace was given that we might be set free from sin to live for God. However, cheap grace is when people use it as a ticket to Heaven—“I can do whatever I want because Jesus died for my sins. I am saved. I don’t have to do anything but confess my sins and believe that.” Costly grace is when we realize that God’s answer to sin is forgiveness because we have Christ in us. We are set free from sin that we might do works pleasing to God. We were not just forgiven, we were called to a new life of discipleship.)
p. 51 
The only man who has the right to say that he is justified by grace alone is the man who left all to follow Christ. Such a man knows that the call to discipleship is a gift of grace, and that the call is inseparable from the grace. But those who try to use this grace as a dispensation from following Christ are simply deceiving themselves. 

p. 60 
(Speaking on Luke 9:57-62) The first disciple offers to follow Jesus without waiting to be called. Jesus damps his ardour by warning him that he does not know what he is doing. In fact he is quite incapable of knowing. That is the meaning of Jesus’ answer—he shows the would-be disciple what life with him involves. We hear the words of One who is on his way to the cross, whose whole life is summed up in the Apostles’ Creed by the word “suffered.” No man can choose such a life for himself. No man can call himself to such a destiny, says Jesus, and his word stays unanswered. The gulf between a voluntary offer to follow and genuine discipleship is clear.

…


The second would-be disciple wants to buy his father before he starts to follow. He is held bound by the trammels of the law. He knows what he wants and what he must do. … At this critical moment, nothing on earth, however sacred, must be allowed to come between Jesus and the man he has called—not even the law itself. 


…


The third would-be disciple, like the first, thinks that following Christ means that he must make the offer on his own initiative, as if it were a career he had mapped out for himself. There is, however, a difference between the first would-be disciple and the third, for the third is bold enough to stipulate his own terms. Unfortunately, however, he lands himself in a hopeless inconsistency, for although he is ready enough to throw in his lot with Jesus, he succeeds in putting up a barrier between himself and the Master. “Suffer me first.” … The disciple places himself at the Master’s disposal, but at the same time retains the right to dictate his own terms. But then discipleship is no longer discipleship, but a programme of our own to be arranged to suit ourselves, and to be judged in accordance with the standards of a rational ethic. … By making this offer on his own terms, he alters the whole position, for discipleship can tolerate no conditions which might come between Jesus and our obedience to him. Hence the third disciple finds himself at loggerheads not only with Jesus, but also with himself. 
p. 62
The call to follow implies that there is only one way of believing on Jesus Christ, and that is by leaving all and going with the incarnate Son of God. 

(*note: Christ called everyone to obedience. When asked how to inherit eternal life, Christ told them to keep the Law and follow Him. He did this because when we do, we will realize our failure to be self-righteous. We will come to realize our need for salvation. In addition, when we are saved, we will find joy in obedience. The law will no longer be a burden. Christ will help us to obey Him and fulfill the law. Our new nature should be to act according to the law—patterned after the law. If we do not come to Christ first through the call of obedience—seeking to obey God first—then we come by cheap grace. We will not obey Christ afterward because we did not aspire to obey Christ in the first place. We came, not to follow Christ, but to selfishly acquire something. As such, we came to receive, not Christ, but the gifts of Christ.)
p. 63
The idea of a situation in which faith is possible is only a way of stating the facts of a case in which the following two propositions hold good and are equally true: only he who believes is obedient, and only he who is obedient believes.

It is quite unbiblical to hold the first proposition without the second. We think we understand when we hear that obedience is possible only where there is faith. Does not obedience follow faith as good fruit grows on a good tree? First, faith , then obedience. If by that we mean that it is faith which justifies, and not the act of obedience, all well and good, for that is the essential and unexceptionable presupposition of all that follows. If, however, we make a chronological distinction between faith and obedience, and make obedience subsequent to faith, we are divorcing the one from the other—and then we get the practical question, when must obedience begin? Obedience remains separated from faith. From the point of view of justification it is necessary thus to separate them, but we must never lose sight of their essential unity. For faith is only real when there is obedience, never without it, and faith only becomes faith in the act of obedience. (*note: A person must first desire to obey the Word of God when coming to Christ. When he tries and finds his failure, then He comes to Christ in faith for redemption. When redemption is given, the person rejoices at this newfound freedom because it means he can be free to obey the Word of God where before he could not. Otherwise, when a person comes without seeking to obey the Word of God, he will receive forgiveness simply as a means to an end. He has no desire to obey, never did, and therefore will not even after making claims to God’s gifts. It is an acceptance of God’s gifts without truly accepting Christ as Lord.)  
p. 128 
When a man gets angry with his brother and swears at him, when he publicly insults or slanders him, he is guilty of murder and forfeits his relation to God. He erects a barrier not only between himself and his brother, but also between himself and God. He no longer has access to him: his sacrifice, worship and prayer are not acceptable in his sight. For the Christian, worship cannot be divorced from the service of the brethren, as it was with the rabbis. If we despise our brother our worship is unreal, and it forfeits every divine promise. When we come before God with hearts full of contempt and unreconciled with our neighbors, we are, both individually and as a congregation, worshipping an idol. So long as we refuse to love and serve our brother and make him an object of contempt and let him harbour a grudge against me or the congregation, our worship and sacrifice will be unacceptable to God. 
p. 131 
Adherence to Jesus allows no free rein to desire unless it be accompanied by love. To follow Jesus means self-renunciation and absolute adherence to him, and therefore a will dominated by lust can never be allowed to do what it likes.
p. 136
The very existence of oaths is a proof that there are such things as lies. If lying were unknown, there would be no need for oaths. Oaths are intended as a barrier against untruthfulness. But it goes further than that: for there, where alone the oath claims final truth, is space in life given to the lie, and it is granted a certain right of life. The Old Testament had expressed its condemnation of the lie by the use of the oath. But Jesus destroys the lie by forbidding oaths altogether. Here as there it is the same question, one and undivided, of the destruction of untruth in the life of the believer. The oath which the Old Testament set against the lie is seized by the lie itself and pressed into service. It is thus able through the oath to establish itself and to take the law into its own hands. So the lie must be seized by Jesus in the very place to which it flees, in the oath. Therefore the oath must go, since it is a protection for the lie. 

p. 138 
In this question of truthfulness, what matters first and last is that a man’s whole being should be exposed, his whole evil laid bare in the sight of God. But sinful men do not like this sort of truthfulness, and they resist it with all their might. That is why they persecute it and crucify it. It is only because we follow Jesus that we can be genuinely truthful, for then he reveals to us our sin upon the cross. The cross is God’s truth about us, and therefore it is the only power which can make us truthful. When we know the cross we are no longer afraid of the truth. We need no more oaths to confirm the truth of our utterances, for we live in the perfect truth of God. *note: We have nothing to hide from Jesus for He knows us. We have seen Christ truly as Lord and God when we realize that we have nothing to hide. Christ knows us. He has been trying to reveal us to ourselves. In confession, we are being honest with ourselves. 
p. 158 
We are therefore confronted with a paradox. Our activity must be visible, but never done for the sake of making it visible. “Let your light shine before men.” (5.16) and yet: Take care that you hide it! There is a pointed contrast between chapters 5 and 6. That which is visible must also be hidden.  …  How is this paradox to be resolved? The first question to ask is: From whom are we to hide the visibility of our discipleship? Certainly not from other men, for we are told to let them see our light No. We are to hide it from ourselves. Our task is simply to keep on following, looking only to our Leader who goes on before, taking no notice of ourselves or of what we are doing. We must be unaware of our own righteousness, and see it only in so far as we look unto Jesus; then it will seem not extraordinary, but quite ordinary and natural. Thus we hide the visible from ourselves in obedience to the word of Jesus.  

p. 170
As soon as a Christian recognizes that he has failed in his service, that his readiness has become feeble, and that he has sinned against another’s life and become guilty of another’s guilt, that all his joy in God has vanished and that his capacity for prayer has quite gone, it is high time for him to launch an assault upon the flesh, and prepare for better service by fasting and prayer (Luke 2.37; 4.2; Mark 9.29; I Cor. 7.5).  

p. 171
Asceticism mean voluntary suffering: it is passio active rather than passive, and it is just there that the danger lies. There is always a danger that in our asceticism we shall be tempted to imitate the sufferings of Christ. This is a pious but godless ambition, for beneath it there always lurks the notion that it is possible for us to step into Christ’s shoes and suffer as he did and kill the old Adam. We are then presuming to undertake that bitter work of eternal redemption which Christ himself wrought for us. The motive of asceticism was more limited—to equip us for better service and deeper humiliation. But it can only do that so long as it takes the sufferings of Christ as its basis; if not, it degenerates into a dreadful parody of the Lord’s own passion. Our whole motive now becomes a desire for ostentation. We want other people to see our achievements and to be put to shame. Our asceticism has now become the way to salvation. Such publicity gives it the reward it seeks.
p. 178 
The way to misuse our possessions is to use them as an insurance against the morrow. Anxiety is always directed to the morrow, whereas goods are in the strictest sense meant to be used only for to-day. By trying to ensure for the next day we are only creating uncertainty to-day. Sufficient unto the day is the evil thereof. The only way to win assurance is by leaving to-morrow entirely in the hands of God and by receiving from him all we need for to-day.  

p. 186 
But the Christian is not only forbidden to judge other men: even the word of salvation has its limits. He has neither power nor right to force it on other men in season and out of season. Every attempt to impose the gospel by force, to run after people and proselytize them, to use our own resources to arrange the salvation of other people, is both futile and dangerous. It is futile, because the swine do not recognize the pearls that are cast before them, and dangerous, because it profanes the word of forgiveness, by causing those we fain would serve to sin against that which is holy.  

p. 187 
To try and force the Word on the world by hook or crook is to make the living Word of God into a mere idea, and the world would be perfectly justified in refusing to listen to an idea for which it had no use. 
p. 187 
The difference between the disciples’ seeking and the Gentiles’ quest for God is that the disciples know what they are looking for. We can only seek God when we know him already. How can you look for something or find it if you do not know what you are looking for? The disciples seek a God whom they have found in the promise they have received from Jesus. 

p. 190
But if we worry about the dangers that beset us, if we gaze at the road instead of at him who goes before, we are already straying from the path. For he is himself the way, the narrow way and the strait gate. He, and he alone, is our journey’s end. 
p. 203 
No man dare presume to come forward and offer himself on his own initiative, not even the disciples themselves.  Their duty is to pray the Lord of harvest to send forth labourers at the right moment, for the time is ripe. *note: We are called of God, not of our own.
p. 204 
It is not a word or doctrine they receive, but effective power, without which the work could not be done. *note: The Apostles.  …  So Jesus imparts to them a share in the highest gift he possesses, his power over unclean spirits, and over the devil who has taken possession of the human race. In virtue of this commission the disciples have become like Christ. They do the works of Christ. 
p. 208 
The rights of a university education and social standing mean nothing to those who have become messengers of Jesus. “Freely ye have received.” Or was there something else in addition to the call of Jesus which drew us into his service without any merit of our own? “Freely give,” he says, moreover: “Show men that you have plenty of riches to give away, but desire nothing for yourselves, neither possessions, nor admiration nor regard, and least of all their gratitude.” 

p. 210 
Their proclamation is clear and concise. They simply announce that the kingdom of God has drawn nigh, and summon men to repentance and faith. They come with the full authority of Jesus of Nazareth, they deliver a command and make an offer with the support of the highest credentials. And that is all. The whole message is staggering in its simplicity and clarity, and since the cause brooks no delay there is no need for them to enter into any further discussion to clear the ground or to persuade their hearers. The King stands at the door, and he may come in at any moment. Will you bow down and humbly receive him, or do you want him to destroy you in his wrath? 
p. 211
Nothing could be more ruthless than to make men think there is still plenty of time to mend their ways. To tell men that the cause is urgent, and that the kingdom of God is at hand is the most charitable and merciful act we can perform, the most joyous news we can bring. 

p. 211 
To refuse to believe in the gospel is the worst sin imaginable, and if that happens the messengers can do nothing but leave the place. They go because the Word cannot remain there. They must recognize in fear and amazement both the power and the weakness of the Word of God. But the disciples must not force any issue contrary to or beyond the word of Christ. Their commission is not a heroic struggle, a financial pursuit of a grand idea or a good cause. That is why they stay only where the Word stays, and if it is rejected they will be rejected with it, and shake off the dust from their feet as a sign of the curse which awaits that place. This curse will not harm the disciples, but the pease they brought returns to them.
p. 213 
Neither failure nor hostility can weaken the messenger’s conviction that he has been sent by Jesus. That his word may be their strength, their stay and their comfort, Jesus repeats it, “Behold, I send you.” For this is no way they have chosen themselves, no undertaking of their own. It is, in the strict sense of the word, a mission. 

p. 218
The same God who see no sparrow fall to the ground without his knowledge and will, allows nothing to happen, except be it good and profitable for his children and the cause for which they stand. We are in God’s hands. Therefore, “Fear not.” 

p. 226 
When Jesus called his first disciples, they obeyed and followed him because they recognized him as the Christ. But his Messiahship was as hidden to them as it is to us. By itself the call of Jesus could be taken in many different ways. How we take it depends on what we think of him, and he can be recognized only by faith. That was as true for the first disciples as it is for us. They saw the rabbi and the wonderworker, and believed on Christ. We hear the Word and believe on Christ. 

p. 231 
In baptism a man dies together with his old world. This death, no less than baptism itself, is a passive event. It is not as though a man must achieve his own death through various kinds of renunciation and mortification. That would never be the death of the old man which Christ demands. The old man cannot will his own death or kill himself. He can only die in, through and with Christ. Christ is his death. For the sake of fellowship with Christ, and in that fellowship alone a man dies.  … The cross to which we are called is a daily dying in the power of the death which Christ died once and for all. In this way, baptism means sharing in the cross of Christ. 
p. 239 
Baptism incorporates us into the unity of the Body of Christ, and the Lord’s Supper fosters and sustains our fellowship and communion in that Body. Baptism makes us members of the Body of Christ. We are “baptized into” Christ (Gal 3.27; Rom. 6.3); we are “baptized into one body” (I Cor. 12.13).  Our death in baptism conveys the gift of the Holy Spirit, and gains the redemption which Christ wrought for us in his body. The communion of the body of Christ, which we received as the disciples received it in the early days, is the sign and pledge that we are “with Christ” and “in Christ”, and that he is “in us.”
p. 242 
Hence the new man is both Christ and the Church. Christ is the new humanity in the new man. Christ is the Church.  …  No one can become a new man except by entering the Church, and becoming a member of the Body of Christ. It is impossible to become a new man as a solitary individual. The new man means more than the individual believer after he has been justified and sanctified. It means the Church, the Body of Christ, in fact it means Christ himself. 
p. 250
The Word of God seeks a Church to take unto itself. It has its being in the Church. It enters the Church by its own self-initiated movement. It is wrong to suppose that there is so to speak a Word on the one hand and a Church on the other, and that it is the task of the preacher to take that Word in his hands and move it so as to bring it into the Church and apply it to the Church’s needs. On the contrary, the Word moves of its own accord, and all the preacher has to do is to assist that movement and try to put no obstacles in its path.  *note: The Word does not need to be applied to the Church, the Church needs to be applied to the Word. We are changed by the Word, but the Word always stays the same.
p. 250 
The word of the apostles’ preaching is the same Word which bore the sins of the whole world in his Body. That Word is the presence of Christ through the Holy Spirit. 

p. 256 
To allow a baptized brother to take part in the worship of the Church, but to refuse to have anything to do with him in everyday life, is to subject him to abuse and contempt. If we do that, we are guilty of the very Body of Christ. And if we grant the baptized brother the right to the gifts of salvation, but refuse him the gifts necessary to earthly life or knowingly leave him in material need and distress, we are holding up the gifts of salvation to ridicule and behaving as lairs.  

p. 260 
No, his real meaning is that to renounce rebellion and revolution is the most appropriate ways of expression our conviction that the Christian hope is not set on this world, but on Christ and his kingdom. And so—let the slave remain a slave! It is not reform that the world needs, for it is already ripe for destruction. And so—let the slave remain a slave! He enjoys a better promise. Surely there is enough judgment for the world and comfort for the slave in the fact that God “took upon himself the form of a slave” (Phil 2.7) when he came to earth? If a man was called to be a Christian as a slave, does not the very fact that he is a slave prevent him from loving and desiring and concerning himself too much about the world? Therefore let not the slave suffer in silent rebellion, but as a member of the Church and Body of Christ. He will thereby hasten the end of the world. 
p. 260
“Therefore let every soul be in subjection to the higher powers” (Rom. 13.1 ff). The Christian must not be drawn to the bearers of high office; his calling is to stay below. The higher powers are over him, and he must remain under them. The world exercises dominion, the Christian serves, and thus he shares the earthly lot of his Lord, who became a servant. 

p. 266 
The older the world grows, the more heated becomes the conflict between Christ and Antichrist, and the more thorough the efforts of the world to get rid of the Christians. Until now the world had always granted them a lodging-place by allowing them to work for their own food and clothing. But a world that has become one hundred percent anti-Christian cannot allow them even this private sphere of work for their daily bread. The Christians are not forced to deny their Lord for every crumb of bread they need. Either they must flee from the world, or go to prison; there is no other alternative. When the Christian community has been deprived of its last inch of space on the earth, the end will be near.  

p. 269 
In the world the Christians are a colony of the true home, they are strangers and aliens in a foreign land, enjoying the hospitality of that land, obeying its laws and honouring its government. They receive with gratitude the requirements of their bodily life, and in all things prove themselves honest, just, chaste, gentle, peaceable, and ready to serve. They show the love of God to all men, “but specially to them that are of the household of faith” (Gal 6.10; II Pet. 1:7). They are patient and cheerful in suffering, and they glory in tribulation. They live their own life under alien rules and alien laws. Above all, they pray for all in authority, for that is their greatest service. But they are only passing through the country. At any moment they may receive the signal to move on. Then they will strike tents, leaving behind them all their worldly friends and connections, and following only the voice of their Lord who calls. They leave the land of their exile, and start their homeward trek to heaven. 

p. 281 
This sanctuary can only exist in the visible Church. But—and her we come to the second point—the very fat that it is separated from the world means that while the Church lives in the sanctuary of God, something of the world will lives in the Church. That is why it is the duty of the saints to walk worthily of their calling and of the gospel in every sphere of life (Eph. 4.1; Phil. 1.27; Col. 1.10; I Thess. 2.12). But the only way to do this is by dialing recalling the gospel on which their whole life depends. “Ye were washed, ye were sanctified, ye were justified” (I Cor. 6.11). It is by living daily on this recollection that the saints are sanctified. And the gospel of which they are to be worthy is that which proclaims the death of the world and the flesh, and their own crucifixion and death with Christ on the cross and through baptism, which proclaims that sin can no longer have dominion over them because its sovereignty has already been broken, and that it is no longer possible for the Christian to sin. “Whosoever is begotten of God doeth no sin” (I John 3.9).


Their breach with the past is an accomplished fact. Their “former” manner of life has to an end (Eph. 4.22). “Ye were once darkness, but now are light in the Lord” (Eph 5.8). Whereas they had once performed the shameful and “unfruitful works of the flesh,” the Spirit now produces in them the fruit of sanctification.


This is why Christians are no longer to be called sinners, in the sense of men who are still living under the dominion of sin. On the contrary, they were once sinners, ungodly, enemies (Rom. 5.8, 19; Gal. 2.15, 17), but now through Christ they are holy. As saints they are reminded and exhorted to be what they are. But this is not an impossible deal, it is not sinners who are required to become holy, or that would mean a return to justification by works and would be blasphemy against Christ. No, it is saints who are required to be holy, saints who have been sanctified in Christ Jesus through the Holy Spirit.

p. 296 
All this is perfectly clear: the aim of the Christian life is to produce those good works that God demands. The law of God is still in force, and still demands fulfillment (Rom 3.31). And the only way to fulfill the law is by doing good works. But ultimately there is only one good work; the work of God in Christ Jesus. Through God’s own action in Christ we have been saved and not through our own works. We can never boast about them, for we are ourselves his workmanship. Yet it remains true that the whole purpose of our new creation in Christ is that in him we might attain unto good works. 

But all our good works are the works of God himself, the works for which he has prepared us beforehand. Good works then are ordained for the sake of salvation, but they are in the end those which God himself works within us. They are his gift, but it is our task to walk in them at every moment of our lives, knowing all the time that any good works of our own could never help us to abide before the judgment of God. We cling in faith to Christ and his works alone. For we have the promise that those who are in Christ Jesus will be enabled to do good works, which will testify for the them in the day of judgment. They will be preserved and sanctified until the last day. All we can do is to believe in God’s Word, rely on his promise, and walk in the good works which he has prepared for us. 
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