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p. 4-5 
Augustine has preserved for us an oracle of Apollo recorded by Porphyry, given in answer to a man’s question what he can do to dissuade his wife from Christian belief. The god holds out little hope: 


Let her continue as she pleases, persisting in her vain delusions, and lamenting in song a god who died in delusions, who was condemned by judges whose verdict was just, and executed in the prime of life by the worst of deaths, a death bound with iron.


 This oracle, originally in Greek, admirably confirms the verdicts of Pliny, Tacitus and Caecilius. The one whom Christians claim as their God is a ‘dead God’ – a contradiction in itself. And if that were not enough, he had been condemned justly, as a criminal, by his judges in the prime of life, i.e. before his time, to the worst form of death: he had to endure being fastened to the cross with iron nails.
p. 6 
By contrast, to believe that the one pre-existent Son of the one true God, the mediator at creation and the redeemer of the world, had appeared in very recent times in out-of-the-way Galilee as a member of the obscure people of the Jews, and even worse, had died the death of a common criminal on the cross, could only be regarded as a sign of madness. The real gods of Greece and Rome could only be distinguished from mortal men by the very fact that they were immortal – they had absolutely nothing in common with the cross as a sign of shame, the ‘infamous stake’, the ‘barren’ or criminal wood, the ‘terrible cross’ of the slaves in Plautus, and thus of the one who, in words of Celsus, was ‘bound in the most ignominous fashion’ and ‘executed in a shameful way.’ 


(from footnote:) In Origen, Contra Celsum 6.34 (cf. 36, end), Celsus combines in a contemptuous way the nailing of Jesus to the cross with his lowly trade as a carpenter and mocks Christian talk of the ‘tree of life’ and the ‘resurrection of the flesh through the wood (of the cross)’: ‘What drunken old woman, telling stories to lull a small child to sleep, would not be ashamed of muttering such preposterous things?’ Cf. Minucius Felix, above, p. 3

p. 13 
A cruel practice from the Persian and Macedonian wars underlies the motif of crucifixion. This was used as a punishment for rebellious vassals and usurpers. 

p. 20 
The one The one thing which made Paul’s preaching the offensive ‘word of the cross’ was the fact that in it the apostle interpreted the death of Jesus of Nazareth, i.e. of a specific man, on the cross, as the death of the incarnate Son of God and Kyrios, proclaiming this event as the eschatological even of salvation for all men.
p. 21 
Melito’s Homily on the Passion, in polished rhetorical form: 


He who hung the earth [in its place] hangs there, he who fixed the heavens is fixed there, he who made all things fast is made fast upon the tree, the Master has been insulted, God has been murdered, the King of Israel has been slain by an Israelitish hand. O strange fashion, his body naked, and not even deemed worthy of a covering, that [his nakedness] might not be seen. Therefore the lights [of heaven] turned away, and the day darkened, that it might hide him who was stripped upon the cross. 

p. 41-42
There is one classic case in which the death penalty was even asked for over a member of the Roman nobility and a senator, with a reference to the old custom of hanging those guilty of high treason on the arbor infelix: this was the trial of C. Rabirius in 63 BC, which was instituted by Caesar. The prosecution was made by the tribune T. Labienus, a committed supporter of Caesar, and the defense was led in a masterly way by Cicero. The accused was charged with the murder of a tribune of the people which had taken place thirty-seven years earlier. When Cicero made his plea to the assembly of the people, the danger of crucifixion had already been averted, and the only risk was exile and the confiscation of property. Nevertheless, in the first section of his speech (Pro Rabirio 9-17) Cicero once again described in detail, in a rhetorical tour de force, the penalty with which Rabirius had been threatened. By referring to it he sought to show that the prosecutor, far from being a friend of the people (popularis), would be quite the opposite, if he wanted to restore the barbarous customs and the tyranny of the period of the monarchy. Since H.-W. Kuhn has given a wrong interpretation of the decisive sentence in this speech, which is often quoted, and in his recent investigation has drawn misleading consequences from it, I must go into the matter in more detail. I shall therefore quote the whole paragraph which includes the sentence in question: 

How grievous a thing it is to be disgraced by a public court; how grievous to suffer a fine, how grievous to suffer banishment; and yet in the midst of any such disaster we retain some degree of liberty. Even if we are threatened with death, we may die free men. But the executioner, the veiling of the head and the very word ‘cross’ should be far removed not only from the person of a Roman citizen but from his thoughts, his eyes and his ears. For it is not only the actual occurrence of these things or the endurance of them, but liability to them, the expectation, indeed the very mention of them, that is unworthy of a Roman citizen and a free man.
p. 50 
(footnote:) Whenever we crucify the guilty, the most crowded roads are chosen, where the most people can see and be moved by this fear. For penalties relate not so much to retribution as to their exemplary effect.
p. 62 
People were all too aware of what it meant to bear the cross through the city and then to be nailed to it and feared it; they wanted to get away from it. 


…


Death on the cross was the penalty for slaves, as everyone knew; as such it symbolized extreme humiliation, shame and torture. 


…


The one who had died the death of a slave was exalted to be Lord of the whole creation and bearer of the divine name Kyrios. 
p. 83 
All this leads to a final conclusion which it is difficult to resist. When Paul spoke in his mission preaching about the ‘crucified Christ’ (I Corinthians 1.23; 2.2; Galatians 3.1), every hearer in the Greek-speaking East between Jerusalem and Illyria (Romans 15.19) knew that this ‘Christ’ – for Paul the title was already a proper name – had suffered a particularly cruel and shameful death, which as a rule was reserved for hardened criminals, rebellious slaves and rebels against the Roman state. That this crucified Jew, Jesus Christ, could truly be divine being sent on earth, God’s Son, the Lord of all and the coming judge of the world, must inevitably have been thought by any educated man to be utter ‘madness’ and presumptuousness. 

p. 86 
Crucifixion as a penalty was remarkably widespread in antiquity. 


(note: So, what makes Jesus’ death unique? He had the power to save Himself and yet, He chose to die.)

…


Crucifixion was and remained a political and military punishment. While among the Persians and the Carthaginians it was imposed primarily on high officials and commanders, as on rebels, among the Romans it was inflicted above all on the lower classes, i.e. slaves, violent criminals and the unruly elements in rebellious provinces, not least in Judaea. 

p. 87 
The chief reason for its use was its allegedly supreme efficacy as a deterrent; it was, of course, carried out publicly. As a rule the crucified man was regarded as a criminal who was receiving just and necessary punishment. There was doubtless a fear that to give up this form of execution might undermine the authority of the state and existing law and order.

…


By the public display of a naked victim at a prominent place – at a crossroads, in the theatre, on high ground, at the place of his crime – crucifixion also represented his uttermost humiliation, which had a numinous dimension to it. With Deuteronomy 21.23 in the background, the Jew in particular was very aware of this. 

p. 88 
In Roman times, crucifixion was practiced above all on dangerous criminals and members of the lowest classes. These were primarily people who had been outlawed from society or slaves who on the whole had no rights, in other words, groups whose development had to be suppressed by all possible means to safeguard law and order in the state.


…


In him, the ‘Son if God’, God himself took up the ‘existence of a slave’ and died the ‘slaves’ death’ on a tree of martyrdom (Philippians 2.8), given up to public shame (Hebrews 12.2) and the ‘curse of the law’ (Galatians 3.13), so that in the ‘death of God’ life might win victory over death. In other words, in the death of Jesus of Nazareth God identified himself with the extreme of human wretchedness, which Jesus endured as a representative of us all, in order to bring us to the freedom of the children of God:


He who did not spare his own Son,


But gave him up for us all,


Will he not also give us all things with him? (Romans 8.32) 

p. 89 
In ancient thought, e.g. among the Stoics, an ethical and symbolic interpretation of the crucifixion was still possible, but to assert that God himself accepted death in the form of a crucified Jewish manual worker from Galilee in order to break the power of death and bring salvation to all men could only seem folly and madness to men of ancient times. 

p. 90 
Rather, the complex of the death of Jesus is a single entity for the apostle, in which he never forgets the fact that Jesus did not die a gentle death like Socrates, with his cup of hemlock, much less passing on ‘old and full of year’ like the patriarchs of the Old Testaments. Rather, he died like a slave or a common criminal, in torment, on the tree of shame. Paul’s Jesus did not die just any death; he was ‘given up for us all’ on the cross, in a cruel and a contemptible way. 
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