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p. 29 
Never should we try to answer Satan with our good conduct but always with the Blood. Yes, we are sinful, but, praise God! the Blood cleanses us from every sin.
p. 36 
We are apt to think that what we have done is very bad, but that we ourselves are not so bad. God is taking pains to show us that we ourselves are wrong, fundamentally wrong.
p. 37
At the beginning of our Christian life we are concerned with our doing, not with our being; we are distressed rather by what we have done than by what we are. We think that if only we could rectify certain things we should be good Christians, and we set out therefore to change our actions. But the result is not what we expected. We discover to our dismay that it is something more than just a case of trouble on the outside—that there is in fact more serious trouble on the inside. We try to please the Lord, but find something within that does not want to please Him. We try to be humble, but there is something in our very being that refuses to be humble. We try to be loving, but inside we feel most unloving. We smile and try to look very gracious, but inwardly we feel decidedly ungracious. The more we try to rectify matters on the outside the more we realize how deep-seated the trouble is within. Then we come to the Lord and say, ‘Lord, I see it now! Not only what I have done is wrong; I am wrong.’
p. 72
This deliverance is so real that John can boldly write: “Whosoever is begotten of God doeth no sin... he cannot sin” (1 John 3:9), which is, however, a statement that, wrongly understood, may easily mislead us. By it John is not telling us that sin is now no longer in our history and that we shall not again commit sin. He is saying that to sin is not in the nature of that which is born of God. The life of Christ has been planted in us by new birth and its nature is not to commit sin. But there is a great difference between the nature and the history of a thing, and there is a great difference between the nature of the life within us and our history. To illustrate this (though the illustration is an inadequate one) we might say that wood ‘cannot’ sink, for it is not its nature to do so; but of course in history it will do so if a hand hold it under water. The history is a fact, just as sins in our history are historic facts; but the nature is a fact also, and so is the new nature that we have received in Christ. What is ‘in Christ’ cannot sin; what is in Adam can sin and will do so whenever Satan is given a chance to exert his power.

p. 82
But the point is that God does not give individuals individual experiences. All that they have is only an entering into what God has already done. It is the ‘realizing’ in time of eternal things. The history of Christ becomes our experience and our spiritual history; we do not have a separate history from His. The entire work regarding us is not done in us here but in Christ. He does no separate work in individuals apart from what He has done there. Even eternal life is not given to us as individuals: the life is in the Son, and “he that hath the Son hath the life”. God has done all in His Son, and He has included us in Him; we are incorporated into Christ.
p. 85 
How do we abide? ‘Of God are ye in Christ Jesus.’ It was the work of God to put you there and He has done it. Now stay there! Do not be moved back onto your own ground. Never look at yourself as though you were not in Christ. Look at Christ and see yourself in Him. Abide in Him. Rest in the fact that God has put you in His Son, and live in the expectation that He will complete His work in you. It is for Him to make good the glorious promise that “sin shall not have dominion over you” (Rom. 6:14).
p. 101 
Presenting myself to God means that henceforth I consider my whole life as now belonging to the Lord. (Rom 6:12)
p. 102 
Real Christian life begins with knowing this. How many of us know that, because Christ is risen, we are therefore alive “unto God” and not unto ourselves? How many of us dare not use our time or money or talents as we would, because we realize they are the Lord’s not ours? How many of us have such a strong sense that we belong to Another that we dare not squander a shilling of our money, or an hour of our time, or any of our mental or physical powers?

On one occasion a Chinese brother was traveling by train and found himself in a carriage together with three non-Christians who wished to play cards in order to while away the time. Lacking a fourth to complete the game, they invited this brother to join them. ‘I am sorry to disappoint you’, he said, ‘but I cannot join your game for I have not brought my hands with me.’ ‘Whatever do you mean?’ they asked in blank astonishment. ‘This pair of hands does not belong to me’, he said, and then there followed the explanation of the transfer of ownership that had taken place in his life. That brother regarded the members of his body as belonging entirely to the Lord. That is true holiness.

p. 103
Alas, many people are missionaries not because they have truly consecrated themselves to God but because, in the sense of which we are speaking, they have not consecrated themselves to Him. They have ‘consecrated’ (as they would put it) something altogether different, namely, their own uncrucified natural faculties to the doing of His work; but that is not true consecration. Then to what are we to be consecrated? Not to Christian work, but to the will of God to be and do whatever He requires.

p. 130
Suppose an unbeliever expresses the desire to be saved, and you explain to him the way of salvation and pray with him. Suppose then he prays after this fashion: ‘Lord Jesus, I believe Thou hast died for me, and that Thou canst blot out all my sins. I truly believe Thou wilt forgive me.’ Have you any confidence that that man is saved? When will you rest assured that he has really been born again? Not when he prays: ‘Lord, I believe Thou wilt forgive my sins’, but when he says: ‘Lord, I praise Thee that Thou hast forgiven my sins. Thou hast died for me; therefore my sins are blotted out’ You believe a person is saved when prayer turns to praise—when he ceases to ask the Lord to forgive him, but praises Him that He has already done so because the Blood of the Lamb has already been shed.
p. 132 
(Acts 2:38,39)  Four things are mentioned in this passage: Repentance, Baptism, Forgiveness, and the Holy Spirit. The first two are conditions, the second two are gifts. What are the conditions to be fulfilled if we are to have forgiveness of sins? According to the Word they are two: repentance and baptism.

The first condition is repentance, which means a change of mind. Formerly I thought sin a pleasant thing, but now I have changed my mind about it; formerly I thought the world an attractive place, but now I know better; formerly I regarded it a miserable business to be a Christian, but now I think differently. Once I thought certain things delightful, now I think them vile; once I thought other things utterly worthless, now I think them most precious. That is a change of mind, and that is repentance. No life can be truly changed apart from such a change of mind.

The second condition is baptism. Baptism is an outward expression of an inward faith. When in my heart I truly believe that I have died with Christ, have been buried and have risen with Him, then I ask for baptism. I thereby declare publicly what I believe privately. Baptism is faith in action. (*note: Water baptism is an expression while spiritual baptism is the work of Christ cleansing us.)
Here then are two divinely appointed conditions of forgiveness—repentance, and faith publicly expressed. Have you repented? Have you testified publicly to your union with your Lord? (Emphasis Added) Then have you received remission of sins and the gift of the Holy Ghost? You say you have only received the first gift, not the second. But, my friend, God offered you two things if you fulfilled two conditions! Why have you only taken one? What are you doing about the second?
p. 145 
From that day we are no longer our own masters, but only stewards. Not until the Lordship of Jesus Christ is a settled thing in our hearts can the Spirit really operate effectively in us. He cannot direct our lives effectually until all control of them is committed to Him. If we do not give Him absolute authority in our lives, He can be present, but He cannot be powerful. The power of the Spirit is stayed.
p. 155
Grace means that God does something for me; law means that I do something for God.
p. 157
When a holy law is applied to a sinful man, then his sinfulness comes out in full display.
p. 158 
So we can say, reverently, that God never gave us the Law to keep; He gave us the Law to break! He well knew that we could not keep it.
p. 159
The Law is that which exposes our true nature. Alas, we are so conceited, and think ourselves so strong, that God has to give us something to test us and prove how weak we are. At last we see it and confess: ‘I am a sinner through and through, and I can of myself do nothing whatever to please God.’ (Rom. 7:7-9)
p. 161 
The Law requires much, but offers no help in the carrying out of its requirements. The Lord Jesus requires just as much, yea more (Matt. 5:21-48) but what He requires from us He Himself carries out in us. The Law makes demands and leaves us helpless to fulfill them; Christ makes demands, but He Himself fulfills in us the very demands He makes.
p. 168 
I was once staying in a place in China with some twenty other brothers. There was inadequate provision for bathing in the home where we stayed, so we went for a daily plunge in the river. On one occasion a brother had cramp in one leg, and I suddenly saw he was sinking fast, so I motioned to another brother, who was an expert swimmer, to hasten to his rescue. But to my astonishment he made no move. So I grew desperate and called out: ‘Don’t you see the man is drowning?’ and the other brothers, about as agitated as I was, shouted vigorously too. But our good swimmer still did not move. Calm and collected, he remained just where he was, apparently postponing the unwelcome task. Meantime the voice of the poor drowning brother grew fainter and his efforts feebler. In my heart I said: ‘I hate that man! Think of his letting a brother drown before his very eyes and not going to the rescue!’

But when the man was actually sinking, with a few swift strokes the swimmer was at his side, and both were safely ashore. When I got an opportunity I aired my views. ‘I have never seen any Christian who loved his life quite as much as you do’, I said. ‘Think of the distress you would have saved that brother if you had considered yourself a little less and him a little more.’ But the swimmer knew his business better than I did. ‘Had I gone earlier’, he said, ‘he would have clutched me so fast that both of us would have gone under. A drowning man cannot be saved until he is utterly exhausted and ceases to make the slightest effort to save himself.’
p. 185 
Before I saw that Christ is my life, I labored under a constant sense of handicap; limitation dogged my steps; I felt disabled at every turn. I was always crying out: ‘I cannot do this! I cannot do that!’ Try as I would, I found that I “cannot please God” (Rom. 8:8). But there is no ‘I cannot’ in Christ. Now it is: “I can do all things in him that strengtheneth me” (Phil. 4:13).
p. 189 
And as with the law of the land, so it is with natural law. How can the law of gravity be annulled? With regard to my handkerchief that law is at work clearly enough, pulling it down, but I have only to place my hand under the handkerchief and it does not drop. Why? The law is still there. I do not deal with the law of gravity; in fact I cannot deal with the law of gravity. Then why does my handkerchief not fall to the ground? Because there is a power keeping it from doing so. The law is there, but another law superior to it is operation to overcome it, namely the law of life. Gravity can do its utmost but the handkerchief will not drop, because another law is working against the law of gravity to maintain it there. We have all seen the tree which was once a small seed fallen between the slabs of a paving, and which has grown until heavy stone blocks have been lifted by the power of the life within it. That is what we mean by the triumph of one law over another.

p. 193 
But God has never told us to force ourselves to be what we are not naturally: to try by taking thought to add to our spiritual stature.
p. 195
It is this spontaneous life that is the Christian life. It manifests itself in love for the unlovely—for the brother whom on natural grounds we would not like and certainly could not love. It works on the basis of what the Lord sees of possibility in that brother. ‘Lord, You see he is lovable and You love him. Love him, now, through me!’ And it manifests itself in reality of life—in a true genuineness of moral character. There is too much hypocrisy in the lives of Christians, too much play-acting. Nothing takes away from the effectiveness of Christian witness as does a pretense of something that is not really there, for the man in the street unfailingly penetrates such a disguise in the end and finds us out for what we are. Yes, pretense gives way to reality when we trust the law of life.

p. 217 
Alone I cannot serve the Lord effectively, and He will spare no pains to teach me this.
p. 236 
In my conversations with younger brothers and sisters one question comes up again and again. It is: How can I know that I am walking in the Spirit? How do I distinguish which prompting within me is from the Holy Spirit and which is from myself? It seems that all are alike in this; but some have gone further. They are trying to look within, to differentiate, to discriminate to analyze, and in doing so are bringing themselves into deeper bondage. Now this is a situation which is really dangerous to Christian life, for inward knowledge will never be reached along the barren path of self-analysis.

We are never told in the Word of God to examine our inward condition. That way ends only to uncertainty, vacillation and despair. Of course we have to have self-knowledge. We have to know what is going on within. We do not want to live in a fool’s paradise; to have gone altogether wrong and yet not know we have gone wrong; to have a spartan will and yet think we are pursuing the will of God. But such self-knowledge does not come by our turning within; by our analyzing our feelings and motives and everything that is going on inside, and then trying to pronounce whether we are walking in the flesh or in the Spirit.  …
You remember again how in Psalm 139:23 the writer says: “Search me, O God, and know my heart”. You realize, do you not, what it means to say ‘Search me’? It certainly does not mean that I search myself. ‘Search me’ means ‘You search me!’ That is the way of illumination. It is for God to come in and search; it is not for me to search. …

But, you ask, what does it mean in practice for us to come into the light? How does it work? How do we see light in His light? Here again the Psalmist comes to our help. “The entrance of Thy words giveth light; it giveth understanding unto the simple” (Psalm 119:130 A.V.). In spiritual things we are all ‘simple’. We are dependent upon God to give us understanding, and especially is this so in the matter of our own true nature.
(*note: In cases such as this, we need to seek out the word of God as it is revealed to us in Scripture and as it is revealed in other Christians. We should seek the counsel of ministers and brothers and sisters. We should listen intently and rely heavily on the Lord.)
p. 240 
Written in the front of her Bible were these words: ‘Lord, I want nothing for myself’, Yes, she lived for God alone, and where that is the case you will find that such a one is bathed in light, and that that light illuminates others.
p. 242 
Adam did not let sin into the world by committing murder. That came later. Adam let in sin by choosing to have his soul developed to a place where he cold go on by himself apart from God.
p. 246
You remember that immediately after the Lord’s baptism, and before His public ministry began, Satan came and tempted Him. He tempted Him to satisfy His essential needs by turning stones to bread; to secure immediate respect for His ministry by appearing miraculously in the temple court; to assume without delay the world dominion destined for Him; and you are inclined to wonder why he tempted Him to do such strange things. He might rather, you feel, have tempted Him to sin in a more thoroughgoing way. But he did not; he knew better. He only said: “If thou art the Son of God, command that these stones become bread”. What did it mean? The implication was this: ‘If You are the Son of God You must do something to prove it. Here is a challenge. Some will certainly raise a question as to whether Your claim is real or not. Why do You not settle the matter finally now by coming out and proving it?’

The whole subtle object of Satan was to get the Lord to act for Himself—that is, from the soul—and, by the stand He took, the Lord Jesus absolutely repudiated such action. In Adam, man had acted from himself apart from God; that was the whole tragedy of the garden. Now in a similar situation the Son of man takes another ground. Later He defines it as His basic life-principle—and I like the word in the Greek: “The Son can do nothing out from himself” (John 5:19). That total denial of the soul-life was to govern all His ministry.
p. 251 
‘Our old man has been finally and for ever crucified’. It is something done, to be apprehended by Divine revelation and then appropriated by faith.
p. 254 
‘Do you like the will of God?’ It is a tremendous question. She did not ask, ‘Do you do the will of God?’ she always asked, ‘Do you like the will of God?’
p. 261 
God must bring us to a point—I cannot tell you how it will be, but He will do it—where, through a deep and dark experience, our natural power is touched and fundamentally weakened, so that we no longer dare trust ourselves.
p. 275 
I have never met a soul who has set out to satisfy the Lord and has not been satisfied himself. It is impossible. Our satisfaction comes unfailingly when we satisfy Him first.
p. 276 
I do not mean that we are going to do nothing; but the first thing for us must be the Lord Himself, not His work.
p. 283 
We cannot inject spiritual appetite by force into others; we cannot compel people to be hungry. Hunger has to be created, and it can be created in others only by those who carry with them the impressions of God.
Natural Energy In The Work Of God
(The entire chapter).

The power, the energy of the soul is present with us all. Those who have been taught by the Lord repudiate that principle as a life principle; they refuse to live by it; they will not let it reign, nor allow it to be the power-spring of the work of God. But those who have not been taught of God rely upon it; they utilize it; they think it is the power.

Let us take first an obvious illustration of this. Far too many of us in the past have reasoned as follows. Here is a delightfully good-natured man, with a clear brain, splendid managing powers and sound judgment. In our hearts we say, ‘If that man could be a Christian, what an asset he would be to the Church! If only he were the Lord’s, what a lot it would mean to His cause!’

But think for a moment. Where did that man’s good nature come from? Whence are those splendid managing powers and that good judgment? Not form new birth, for he is not yet born again. We know we have all been born of the flesh; therefore we need a new birth. But the Lord Jesus had something to say about this in John 3:6: “That which is born of the flesh is flesh”. Everything which comes not by new birth but by natural birth is flesh and will only bring glory to man, not God. That statement is not very palatable, but it is true.

We have spoken of soul-power or natural energy. What is this natural energy? It is simply what I can do, what I am of myself, what I have inherited of natural gifts and resources. We are none of us without the power of the soul, and our first need is to recognize it for what it is.

Take for example the human mind. I may have by nature a keen mind. Before my new birth I had it naturally, as something developed from my natural birth. But the trouble arises here. I become converted, I am born anew, a deep work is effected in my spirit, and essential union with God that has been set up in my spirit, but at the same time I carry over with me something which I derive from my natural birth. Now what am I going to do about it?

The natural tendency is this. Formerly I used to use my mind to pore over history, over business, over chemistry, over questions of the world, or literature, or poetry. I used my keen mind to get the best out of those studies. But now my desire has been changed, so henceforth I employ the same mind in the things of God. I have therefore changed my subject of interest, but I have not changed my method of working. That is the whole point. My interests have been utterly changed (praise God for that!), but now I utilize the same power to study Corinthians and Ephesians that I used before to pursue history and geography. But that power is not of God; and God will not allow that. The trouble with so many of us is that we have changed the channel into which our energies are directed, but we have not changed the source of those energies.

You will find there are many such things which we carry over into the service of God. Consider the matter of eloquence. There are some men who are born orators; they can present a case very convincingly indeed. Then they become converted, and, without asking ourselves where they really stand in relation to spiritual things, we put them on the platform and make preachers of them. We encourage them to use their natural powers for preaching, and again it is a change of subject but the same power. We forget that, in the matter of our resource for handling the things of God, it is a question not of comparative value but of origin—of where the resource springs from. It is not so much a matter of what we are doing, but of what powers we are employing to do it. We think too little of the source of our energy and too much of the end to which it is directed, forgetting that with God the end never justifies the means.

The following hypothetical case will help us to test the truth of our argument. Mr. A. is a very good speaker: he can talk fluently and most convincingly on any subject, but in practical things he is a very bad manager. Mr. B., on the other hand, is a poor speaker: he cannot express himself clearly but wanders all round his subject, never coming to a point; yet on the other hand he is a splendid manager, most competent in all matters of business. Both these men get converted, and both become earnest Christians. Let us suppose now that I call on them both and ask them to speak at a convention, and that both accept.

Now what will happen? I have asked the self-same thing of both men, but who do you think will pray the harder? Certainly Mr. B. Why? Because he is no speaker. In the matter of eloquence he has no resources of his own to depend upon. He will pray: ‘Lord, if you do not give me power for this, I cannot do it’. Of course Mr. A. will pray too, but maybe not in the same way as Mr. B. because he has something of natural resource upon which to rely.

Now let us suppose that, instead of asking them to speak, I ask them both to take charge of the practical side of affairs at the convention. What will happen? The position will be exactly reversed. Now it will be Mr. A.‘s turn to pray hard, for he knows full well that he has no organizing ability. Mr. B. of course will pray too, but perhaps without quite the same urgency, for though he knows his need of the Lord he is not nearly so conscious of his need in business matters as is Mr. A.

Do you see the difference between natural and spiritual gifts? Anything we can do without prayer and without an utter dependence upon God must come from that spring of natural life, and is suspect. (emphasis added) We must see this clearly. Of course it is not true that those only are suited for a particular work who lack the natural gift for it. The point is that, whether naturally gifted or not, they must know the touch of the Cross in death upon all that is of nature, and their complete dependence upon the God of resurrection. All too readily do we envy our neighbor who has some outstanding natural gift, and fail to realize that our own possession of it, apart from such a working of the Cross, may easily prove a barrier to the very thing that God is seeking to manifest in us.

Shortly after my conversion I went out preaching in the villages. I had had a good education and was well versed in the Scriptures, so I considered myself thoroughly capable of instructing the village folk, among whom were quite a number of illiterate women. But after several visits I discovered that, despite their illiteracy, those women hand an intimate knowledge of the Lord. I knew the Book they haltingly read; they knew the One of whom the Book spoke. I had much in the flesh; they had much in the Spirit. How many Christian teachers today are teaching others as I was then, very largely in the strength of their carnal equipment!

Once I met a young brother—young, that is to say, in years, but who had learned a good deal of the Lord. The Lord had brought him through much tribulation to gain that knowledge of Himself. As I was talking to him I said, ‘Brother, what has the Lord really been teaching you these days?’ He said, ‘Only one thing: that I can do nothing apart from him.’ ‘Do you really mean’, I said, ‘that you can do nothing?’ ‘Well, no’, he replied. ‘I can do many things! In fact that has been just my trouble. Oh, you know, I have always been so confident in myself. I know I am well able to do lots of things.’ So I asked, ‘What then do you mean when you say you can do nothing apart from Him?’ He answered, ‘The Lord has shown me that I can do anything, but that He has said, “Apart from me ye can do nothing”. So it comes to this, that everything I have done and can do apart from Him is nothing!’

We have to come to that valuation. I do not mean to say we cannot do a lot of things, for we can. We can take meetings, and build churches, we can go to the ends of the earth and found missions, and we can seem to bear fruit; but remember that the Lord’s word is: “Every plant which my heavenly Father planted not, shall be rooted up” (Matt. 15:13). God is the only legitimate Originator in the universe (Gen. 1:1). Anything that you plan and set on foot has its origin in the flesh, and it will never reach the realm of the Spirit however earnestly you seek God’s blessing on it. It may last for years, and then you may think you will adjust here and improve there and maybe bring it on a better plane, but it cannot be done.

Origin determines destination, and what was “of the flesh” originally will never be made spiritual by any amount of ‘improvement’. That which is born of the flesh is flesh, and it will never be otherwise. Anything for which we are sufficient in ourselves is ‘nothing’ in God’s estimate, and we have to accept His estimate and write it down as nothing. “The flesh profiteth nothing.” It is only what comes from above that will abide.

We cannot see this simply by being told it. God must teach us what is meant, by putting His finger on something which He sees and saying: ‘This is natural; this has its source in the old creation; this cannot abide.’ Until He does so, we may agree in principle but we can never really see it. We may assent to, and even enjoy, the teaching, but we shall never truly loathe ourselves.

But there will come a day when God opens our eyes. Facing a particular issue we shall have to say, as by revelation: ‘It is unclean, it is impure; Lord, I see it!’ The word ‘purity’ is a blessed word. I always associate it with the Spirit. Purity means something altogether of the Spirit. Impurity means mixture. When God opens our eyes to see that the natural life is something He can never use in His work, then we find we do not enjoy the doctrine any longer. Rather we loathe ourselves for the impurity that is in us; but when that point is reached, God begins His work of deliverance. We are going on shortly to look at the provision He has made for that deliverance, but we must stay for a little longer with this matter of revelation.
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