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p. 12-13 
Keen-eyed social analysts are still trying to summarize what is involved in the cultural shift from the modernism of the Enlightenment to the arrival of postmodernism. The prefix “post” in the word does not simply mean “after.” It rather hints at a protest against the Enlightenment years and the collapse of the intellectual and social edifices of modernism. Indeed, postmodernism is essentially parasitic on modernism, as a remora clings to a shark.


One has only to list a set of antitheses to recognize that both modernism and postmodernism are extremely varied phenomena. In general, modernism proclaims the autonomy of the human reason, especially in the cold objectivity of science, whereas postmodernism prefers the warmth of subjective experience. Modernism is committed to the quest for truth, believing that certainty is attainable; postmodernism is committed to pluralism, affirming the equal validity of all ideologies, and tolerance as the supreme virtue. Modernism declare the inevitability of social progress; postmodernism pricks the bubble of utopian dreams. Modernism exalts self-centered individualism; but postmodernism seeks the togetherness of community. Modernism is supremely self-confident, often guilt of that arrogant ambition which the ancient Greeks called hubris, whereas postmodernism is humble enough to question everything, for it lack confidence in anything. 

p. 19 
For his purpose, conceived in a past eternity, being worked out in history, and to be perfected in a future eternity, is not just to save isolated individuals and so perpetuate our loneliness, but rather to build his church, that is to call out of the world a people for his own glory.
p. 20 
On the one hand we are called out of the world to belong to God, and on the other we are sent back into the world to witness and to serve. 
p. 23 
Notice something else about those first Christian believers. They did not suppose that, because they had received the Holy Spirit, he was the only teacher they needed, and they could dispense with human teachers. Not at all. They acknowledged that Jesus had called the apostles to be teachers of the church. So they sat at the apostles’ feet. 
p. 24 
What then is the application of all this to us? How is it possible for us to submit ourselves and our churches to the teaching authority of the apostles? For we must insist that there are no apostles in the church today. To be sure, there are bishops and superintendents, church planters and pioneer missionaries, and perhaps we could call their ministries “apostolic,” giving them the adjective. But we would be wise to reserve the noun for the Twelve, Paul and perhaps James. At least my Pentecostal friends, some of whom claim the title “apostle,” agree with me that there is nobody in the church today (nor has been since the apostle John died) who has an authority comparable to that of the apostles Paul, John, Peter and James. If there were, we would have to add their teaching to that of the New Testament. 

p. 25 
The bishops of the Anglican Communion during their 1958 Lambeth Conference wrote: 


The church is not “over” the Holy Scriptures, but “under” them, in the sense that the process of canonization was not one whereby the church conferred authority on the books, but one whereby the church acknowledged them to possess authority. And why? The books were recognized as giving the witness of the apostles to the life, teaching, death and resurrection of the Lord and the interpretation by the apostles of these events. To that apostolic authority the church must ever bow. 


What is the Spirit Saying…? A Report from the National Evangelical Anglican Celebration 1988, pp. 8-9
p. 32-33 
Looking back over the four marks of a living church, it is apparent that they all have to do with the believers’ relationships.


First, they were related to the apostles. They devoted themselves to the apostles’ teaching. A living church is an apostle church.


Second, they were related to each other. They loved each other. A living church is a caring, sharing church.


Third, they were related to God. They worshiped God in the breaking of bread and in prayers, with joy and with reverence. A living church is a worshiping church.


Fourth, they were related to the world outside. They reached out in witness. A living church is an evangelizing church. 

……………………………………………………………………………….

WORSHIP – Four Characteristics (Chapter 2)
1) BIBLICAL WORSHIP

p.35  
First, true worship is biblical worship, that is to say, it is a response to the biblical revelation. We no doubt remember how the apostle Paul found in Athens an altar inscribed “to an unknown god.” Paul went on to claim that what the philosophers worshiped as unknown he was going to proclaim to them (Acts 17:23). The truth is that it is impossible to worship an unknown god. For if we do not know him, we cannot worship him, and our so-called worship is bound to degenerate into idolatry. 


So Christian worship could be defined as “a response to revelation.” Hence the reading and preaching of God’s word in public worship, far from being alien intrusions into it, are rather indispensable aspects of it. It is the word of God which evokes the worship of God. 

2) CONGREGATIONAL WORSHIP

p. 38 
Moreover, the worship which is pleasing to God is offered by his people together, who have assembled in order to do so. Our Reformers understood the implications of this principle, namely that everybody should participate. Whereas the medieval mass was celebrated by the priest at the high altar, and the lay people were spectators, the Reformers deliberately brought the action down from the chancel to the nave and ensured that the lay people were not merely spectators but participants.

3) SPIRITUAL WORSHIP 

p. 43
This quest for transcendence is a challenge to us and to the quality of our public worship. Does it offer what people are craving—the element of mystery, the “sense of the numinous”; in biblical language “the fear of God,” in modern language “transcendence”? My answer to my own question is “Not often.” The church is not always conspicuous for the profound reality of its worship. In particular, we who call ourselves “evangelical” do not know much how to worship. Evangelism is our specialty, not worship.  We seem to have little sense of the greatness and glory of Almighty God. We do not bow down before him in awe and wonder. Our tendency is to be cocky, flippant and proud. We take little trouble to prepare our worship services. In consequence, they are sometimes slovenly, mechanical, perfunctory and dull. At other times they are frivolous, to the point of irreverence. No wonder those seeking reality often pass us by?

What is needed, then? Here are some suggestions. First, we need such a faithful reading and preaching of God’s word that through it his living voice is heard addressing this people again. Second, we need such a reverent and expectant administration of the Eucharist or Lord’s Supper that (I choose my words carefully) there is a Real Presence of Jesus Christ. His presence is not in the elements, but among his people and at his table, Jesus Christ himself objectively and really present, coming to meet us, ready to make himself known to us through the breaking of bread, and anxious to give himself to us, so that we may feed on him in our hearts by faith. Third, we need such a sincere offering of praise and prayer, that God’s people say with Jacob, “Surely the Lord is in this place, and I was not aware of it” (Genesis 28:16), and unbelievers present will fall down and worship God, exclaiming “God is really among you!” (1 Corinthians 14:24-25)


4) MORAL WORSHIP

p. 45 
True worship is moral worship, that is to say, it must not only express what is in our hearts but also be accompanied by an upright life. 

p. 46 
It is clear that Paul is thinking of a worship which is expressed not only in a church building but in the home and in the workplace. One kind of worship is unbalanced without the other.

…………………………………………………………………………………….. 

p. 47
According to the definition which the Anglican primates commended to us, to evangelize is “to make known by word and deed the love of the crucified and risen Christ in the power of the Holy Spirit, so that people will repent, believe and receive Christ as their Savior and obediently serve him as their Lord in the fellowship of his church.”
p. 49 
Every Christian congregation is called by God to be a worshiping, witnessing community. Indeed, each of these two duties necessarily involves the other. If we truly worship God, acknowledging and adoring his infinite worth, we find ourselves impelled to make him known to others, in order that they may worship him too. Thus worship leads to witness, and witness in its turn to worship, in a perpetual circle. 

p. 52 
This is the double identity of the church (or incarnational Christianity). By its “double identity” I mean that the church is a people who have been both called out of the world to worship God and sent back into the world to witness and serve.  

p. 53 
We have to penetrate other people’s worlds, as he penetrated ours: the world of their thinking (as we struggle to understand their misunderstandings of the gospel), the world of their feeling (as we try to empathize with their pain), and the world of their living (as we sense the humiliation of their social situation, whether poverty, homelessness, unemployment or discrimination).
p. 54 
“Mission” arises, then, from the biblical doctrine of the church in the world, If we are not “the church,” the holy and distinct people of God, we have nothing to say because are compromised. If, on the other hand, we are not “in the world,” deeply involved in its life and suffering, we have no one to serve because we are insulated. Our calling is to be “holy” and “worldly” at the same time. Without this balanced biblical ecclesiology we will never recover or fulfill our mission. 

p. 69 
Here, then, are the four main prerequisites for evangelism through the local church. First, the church must understand itself (theologically), grasping its double identity. Second, it must organize itself (structurally), developing a mission strategy that reflects its double identity. Third, it must express itself (verbally), articulating its gospel in a way which is both faithful to Scripture and relevant to the contemporary world. And fourth, it must be itself (morally and spiritually), becoming so completely transformed into a community of love that through it the invisible God again makes himself visible to the world. 

p. 71 
[Satan’s] first and crudest tactic was physical violence or persecution. He tried to crush the church by force. His second and more subtle tactic was moral compromise: having failed to destroy the church from the outside, he tried to corrupt it from the inside through the deceit of Ananais and Sapphira. His third and subtlest tactic was social distraction: he tried to deflect the apostles from their priority tasks of preaching and prayer. If he had succeeded, and the apostles had given up preaching, an untaught church would have been exposed to every wind of false doctrine. 

p. 73
It is obviously deliberate that the work of the Twelve and the work of the Seven are both called diakonia (“ministry”). The Twelve were called to the diakonia of the word (Acts 6:4) or to pastoral ministry, while the Seven were called to the diakonia of tables (Acts 6:2) or to social ministry. Neither ministry is inferior to the other. On the contrary, both are Christian ministries (ways of serving God). 

p. 74 
We do a great disservice to the church whenever we refer to the pastorate as “the” ministry. For if we use the definitive article, we give the impression that we think the pastorate is the only ministry there is.

….


It is that all Christians are called to the ministry (diakonia). Because we are followers of him who said he had come not to be served but to serve (Mark 10:45), it is inconceivable that we should spend our lives in any other way than ministry or service. 
p. 75 
True, pastors are not apostles. For the apostles formulated the gospel, whereas pastors are called to expound what the apostles have bequeathed to the church.  

p. 77 
But how do shepherds feed their sheep? The answer is that they don’t. To be sure, if the lamb is sick, a shepherd may bottle-feed it. But usually he leads his sheep into good pastures where they feed themselves.

….


Christian oversight is plural oversight. In Miletus the apostle sent for the “elders” (plural) of the Ephesian church. There is no biblical warrant for the so-called one-man band, in which a single pastor, like a single musician, plays all the instruments. On the contrary, from the first missionary journey onwards Paul and Barnabas “appointed elders for them in each church” (Acts 14:23), and later Paul instructed Titus to “appoint elders in every town” (Titus 1:5).
p. 83 
This is a splendid Trinitarian truth about the church, namely that it belongs to God the Father, has been redeemed by the blood of Christ his Son, and has overseers appointed by God the Holy Spirit. 

p. 90 
At the heart of koinonia is the adjective koinos, meaning “common,” so that koinonia is a “partner” and the verb koinoneo is to “share.” In particular, koinonia bears witness to three things we hold in common. First, it expresses what we share in together (our common inheritance); second, what we share out together (our common service), and third, what we share with each other (our mutual responsibility).


**note: koinonia  is the greek word for “Fellowship”
p. 96
Thus fellowship group leaders become mini-pastors, and the pastoral oversight of the congregation is decentralized and shared.

…


Fellowship groups are composed of human beings, and all human beings differ from one another. We have no desire, therefore, to stereotype a group’s program or development. Nevertheless we believe that true Chrsitian koinonia involves the rich and comprehensive sharing which I have tried to unfold. And therefore, we constantly keep before our eyes the threefold biblical ideal. We are anxious that the groups will not become unbalanced and degenerate into being merely Bible reading groups, prayer groups, study groups or action groups. We want the fellowship groups to be true to their name, expressing the fullness of koinonia. So we keep asking ourselves: are we growing in Christian maturity together? Are we serving the Lord, the church or the world together? Are we increasing in love and care for one another?
…………………………………………………………………………………..

PREACHING – Five Paradoxes (Chapter 6)

1) BIBLICAL and CONTEMPORARY

p. 99 
Dr. Donald Coggan, a former Archbishop of Canterbury, wrote:

This Christian preacher has a boundary set for him. When he enters the pulpit he is not an entirely free man…. He is not at liberty to invent or choose his message; it has been committed to him, and it is for him to declare, expound and commend it to his hearers.


Donald Coggan, Stewards of Grace (London: Hodder & Stoughton, 1958), p. 46
p. 100 
In order to build bridges that are solid, we have to study on both sides of the canyon. It goes without saying that we must study Scripture until we are really familiar with it. But we must also study the world in which we live. Nothing has helped me do this more than belonging to a reading group which began in 1972. We met every few weeks, having read an agreed non-Christian book, to discuss its challenge to our Christian worldview. I call this “double listening,” listening to the word of God and listening to the voices of the modern world, its cries of anger, pain and despair.
2) AUTHORITATIVE and TENTATIVE

p. 101 
For God has not revealed everything; he has deliberately kept some things secret. “The secret things belong to the Lord our God, but the things revealed belong to us and to our children forever” (Deuteronomy 29:29). This is why Christians combine elements of dogmatism and agnosticism.  We should be dogmatic about those things which have been plainly revealed, and agnostic about those things which have been kept secret. Our troubles arise when our dogmatism trespasses into the secret things, and agnosticism into the revealed things.
3) PROPHETIC and PASTORAL

p. 103 
Indeed, not only authentic Christian preaching, but the whole church is called to this double ministry—“prophetic” in the sense that we bear witness (without fear or favor) to the doctrinal truths and ethical standards which God has plainly revealed; and “pastoral” in the sense that we deal gently with those who are slow to believe biblical truth and who fail to attain biblical standards.

4) GIFTED and STUDIED 

p. 105 
On the contrary, what is ordination? We should agree that it includes at least a public acknowledgment by the church that God has called the candidates, together with a public commissioning of them to exercise the ministry to which God has called them and for which he has gifted them. In particular, a gift for teaching is an indispensable qualification. Without this gift and its accompanying call nobody can be a teacher or preacher. 

On the other hand, the divine call, gift and anointing are not enough. The gift has to be nurtured and developed by those to whom it has been given. So Timothy was exhorted not to neglect his gift, but rather to fan it into flame (1 Timothy 4:14; 2 Timothy 1:6). How to do this he was not told, but presumably it would by disciplined prayer and study, and by the conscientious exercise of his gift.

p. 106
A more appropriate text for preachers is 2 Timothy 2:7: “Reflect on what I am saying, for the Lord will give you insight into all this” (NIV) or “Think over what I Have said, and the Lord will give you full understanding” (NJB). The two parts of this verse need to be kept together. It is indeed God who gives us understanding or insight; but we have to do the reflecting and the thinking.

5) THOUGHTFUL and PASSIONATE 

p. 109 
In his book titled Preaching and Preachers Martyn Lloyd-Jones wrote: 


What is preaching? Logic on fire! Eloquent reason! Are these contradictions? Of course they are not. Reason concerning this truth ought to be mightily eloquent, as you see it in the case of the apostle Paul and others. It is theology on fire. And a theology which does not take fire, I maintain, is defective theology; or at least the man’s understanding of it is defective. Preaching is theology coming through a man who is on fire.”


D.M. Lloyd-Jones, Preaching and Preachers (London: Hodder & Stoughton, 1971), p. 97.
p. 109 
Here then are the five paradoxes of preaching. Authentic Christian

-110
preaching is both biblical and contemporary (relating the ancient text to the modern context), both authoritative and tentative (distinguishing between the infallible Word and its fallible interpreters), both prophetic and pastoral (combining faithfulness and gentleness), both gifted and studied (necessitating a divine gift and human self-discipline), both thoughtful and passionate (letting the heart burn as Christ opens to us the Scriptures).
…………………………………………………………………………………….. 

p. 118 
For to educate (educare) is literally to lead people out into their fullest created potential, so that they may become everything God intends them to be. 
p. 120
It is good for churches to be openly careful about the number of people present when the offering is counted, and for regular reports to be given to church members on the church finances. We need such transparency in church life, it gives confidence to the membership. 

……………………………………………………………………………………..

THREE FOLD APPEAL

p. 145
First comes the ethical appeal. Timothy is to “flee from all this,” literally “from all these things,” referring in the context to covetousness and all the evils associated with it. Included in these, although mentioned only later, will have been “the evil desires of youth” (2 Timothy 2:22) such as immorality, selfish ambition, indiscipline and impetuosity. Instead, Timothy is given six beautiful qualities to pursue—righteousness and godliness, faith and love, endurance and gentleness. More simply, Timothy is to run away from evil and to run after goodness.

p. 146
Second, there is the doctrinal appeal. “Fight the good fight of faith.” In all three Pastoral Letters (addressed to Timothy and Titus) we are informed that there is such a thing as revealed truth. It is given different names, such as the faith, the teaching, the tradition, the truth, and the deposit. This is of course the teaching of the apostle Paul and his fellow apostles. This is the true apostolic succession, namely the continuity of doctrine handed down from the apostles, bequeathed to us, and safeguarded by the church in every generation. We are to defend it, proclaim it and teach it with all faithfulness.
p. 147
Third, there is the experiential appeal. “Take hold of the eternal life to which you were called.” The important thing about eternal life is not its duration but its quality. It is the life of the new age. Jesus himself defined it. Speaking to his Father, he said: “Now this is eternal life: that they may know you, the only true God, and Jesus Christ whom you have sent” (John 17:3). It is in this personal relationship with God that eternal life is to be found.


Timothy had been called to this. Presumably there had been a private call, but also a public one when he had made his “good confession in the presence of many witnesses” at his baptism. So Paul says to him, in effect, that he possessed eternal life because it had been given to him when he believed and was baptized. So now he was to lay hold of it.

p. 150
So where are the Timothys of twenty-first century? They seek to be loyal not only to one or other of these three goals, but to the whole biblical revelation without picking and choosing what they happened to like. They pursue righteousness, they fight the good fight of the faith, and they lay hold of eternal life simultaneously.
p. 173
Michael Ramsey, an earlier Archbishop of Canterbury, spoke some wise and eloquent words about humility to a group of people on the eve of their ordination:  



1. Thank God, often and always… Thank God, carefully and wonderingly, for your continuing privileges… Thankfulness is a soil in which pride does not easily grow.


2. Take care about confession of your sins… Be sure to criticize yourself in God’s presence: that is your self-examination. And put yourself under the divine criticism: that is your confession…


3. Be ready to accept humiliations. They can hurt terribly, but they help you to be humble. There can be the trivial humiliations. Accept them. There can be bigger humiliations… All these can be so many chances to be a little nearer to our humble and crucified Lord.


4. Do not worry about status… There is only one status that our Lord bids us to be concerned with, and that is the status of proximity to himself…


5. Use your sense of humor. Laugh about things, laugh at the absurdities of life, laugh about yourself, and about your own absurdity. We are all of us infinitesimally small and ludicrous creatures within God’s universe. You have to be serious, but never be solemn, because if you are solemn about anything there is the risk of becoming solemn about yourself.
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